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ABSTRACT 

This study investigates the offering culture in the Selametan ritual of the Yogyakarta indigenous 

community as a representation of cultural ecology. Offerings serve as symbolic expressions of local 

wisdom, reflecting gratitude to ancestors and requests for harmony with nature and spiritual entities. 

Using a qualitative approach with structured interviews and participant observation, the research 

reveals how offerings function both as spiritual rituals and adaptive ecological practices. Each 

component of the offering—such as rice, fruits, and flowers—embodies ecological knowledge and 

seasonal awareness, reflecting the community’s efforts to live in balance with their environment. 

The findings show that offerings strengthen social bonds, preserve cultural identity, and promote 

environmental sustainability. Furthermore, the research highlights how traditional ecological 

knowledge is embedded in ritual practices, shaping the community’s worldview and responses to 

environmental change. This study contributes to the academic discourse by linking offerings to 

cultural ecology, filling a gap in the literature on the intersection of ritual, environment, and 

sustainability. It also emphasizes the practical value of preserving indigenous practices as models 

for ecological awareness and cultural resilience in contemporary society.  
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ABSTRAK 

Penelitian ini mengkaji budaya persembahan dalam ritual selametan komunitas adat Yogyakarta 

sebagai representasi ekologi budaya. Persembahan berfungsi sebagai ekspresi simbolik dari 

kearifan lokal, mencerminkan rasa syukur kepada leluhur dan permohonan akan harmoni dengan 

alam serta kekuatan spiritual. Dengan pendekatan kualitatif melalui wawancara terstruktur dan 

observasi partisipatif, penelitian ini menunjukkan bahwa persembahan memiliki peran ganda 

sebagai ritus spiritual sekaligus praktik ekologis yang adaptif. Setiap elemen persembahan—seperti 

nasi, buah, dan bunga—mengandung pengetahuan ekologis dan kesadaran musim, mencerminkan 

upaya komunitas untuk hidup selaras dengan lingkungan. Temuan menunjukkan bahwa 

persembahan memperkuat ikatan sosial, melestarikan identitas budaya, dan mendorong 

keberlanjutan lingkungan. Penelitian ini juga menyoroti bahwa pengetahuan ekologi tradisional 

tertanam dalam praktik ritual, yang membentuk pandangan dunia masyarakat serta respons mereka 

terhadap perubahan lingkungan. Studi ini memberikan kontribusi pada wacana akademik dengan 

menghubungkan persembahan dan ekologi budaya, serta mengisi kekosongan dalam literatur 

mengenai relasi antara ritual, lingkungan, dan keberlanjutan. Selain itu, penelitian ini menekankan 

nilai praktis pelestarian praktik adat sebagai model kesadaran ekologis dan ketahanan budaya 

dalam masyarakat kontemporer. 

Kata Kunci: Persembahan, Sesajen, Cultural Ecology, Adaptasi, Pelestarian 
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INTRODUCTION 

Selametan is a ritual carried out by the Javanese people (Holik et al., 2024), 

this activity is a manifestation of shared hopes for the safety and welfare of the 

community. As stated by Clifford Geertz in The Religion of Java (1960), this 

Selametan ritual is performed with neighbors and ends with sharing food that has 

been prayed for or can be called blessed. The selametan ritual is usually held to 

commemorate important community events, from birth to death. 

According to Andrew Beatty (1999), selametan is a form of collective 

prayer in Javanese society, which is a basic rite to maintain order. Selametan is a 

ritual that provides offerings to the transcendent to ask for protection and maintain 

harmony with nature. The ritual of salvation is a form of culture, which is non-

material culture covering aspects such as beliefs, values, and spiritual practices that 

help shape the identity of Indonesian society. Selametan usually aims to obtain 

safety, protection, and blessings when a situation is expected to run smoothly, and 

there are no obstacles to anyone (Koentjananingrat, 1984). It can be said that the 

selametan ritual is one form of cultural expression that is rich in local values and 

wisdom. The offerings called sesajen are an expression of gratitude, respect for 

ancestors, or a request for blessings to nature and spirits that are believed to 

influence everyday life. The selametan ritual is a form of tradition that is passed 

down and taught from parents to children from generation to generation so that the 

Javanese people do not lose their identity. 

 
Picture 1. Example of Offerings  

(source : Research Documentation) 

 

One of the important elements in the Selamatan ritual is offerings. Offerings 
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are symbols in the form of natural products that are presented and represent deep 

meaning. In Indonesian culture, offerings are not merely religious ceremonies or 

age-old traditions but also reflect people's beliefs about the relationship between 

effort, prayer, fate, and luck in life. Many Indonesians still believe that one's destiny 

is influenced by hard work, prayer, and unpredictable fate, often called the "X 

factor" (Giri, 2010).   

With this understanding, ritual offerings are not merely symbols of spiritual 

belief but also reflections of the values held by society. Through offerings, people 

strive to balance humans and nature and build a harmonious relationship with the 

forces they believe influence their lives. Culturally, the ritual of offerings carries a 

message that in living life, humans must acknowledge their limitations and always 

seek blessings from more extraordinary powers. 

In the Yogyakarta indigenous community, rituals involving offerings are 

almost always present at every critical moment. From birth to death, the people of 

Yogyakarta largely present offerings in every ritual they conduct. Offerings become 

a symbol of gratitude to superior entities, which then become part of traditional 

communities with strong cultural beliefs. Essentially, the ritual culture and 

offerings are inseparable from the worldview of the Javanese people, particularly 

those in Yogyakarta, who derive meaning from spiritual life. Thus, it can be said 

that offerings are an integral part of community life, functioning as a medium for 

communication with spiritual forces and a bridge between humans and nature. 

Moreover, rituals also help shape cultural identity and strengthen social bonds 

within the community. 

Knowledge and perception shape human interaction with their environment 

(Vedwan, 2006). Community groups adopt Norms and values as the basis for their 

actions and behaviors. A strong belief in spiritual forces becomes a unique 

characteristic of these communities (Peoples et al., 2016). As seen in Java, these 

traditions, rich in spiritual values, are often integrated into daily activities. 

These traditions are not merely part of spiritual rituals but also have a 

broader impact on how people view their surrounding environment, including how 

they treat natural resources. Nature is seen as a resource to be utilized and as an 

entity with a soul that must be respected. This perspective fosters an interaction 
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pattern that is not solely exploitative but emphasizes preservation and balance. 

Respect for the environment and belief in forces beyond oneself shape how people 

manage resources, creating a harmony that integrates humans, nature, and the 

spiritual realm. 

In line with the ritual's aim of respecting the environment, communities have 

long developed creative thinking abilities to “withstand the challenges posed by 

nature” (Waluya et al., 2023). Thus, the creative thinking ability of the community 

also becomes an essential part of adapting to environmental challenges, 

demonstrating the close relationship between culture and the ecosystem. In the 

Selamatetan ritual, offerings can be said to be a form of cultural adaptation from 

the local ecosystem. Because in practice, the community prioritizes the use of 

agricultural products that are easily available in the environment around them. 

Starting from flower gardens, coconuts, and other miscellaneous items, they try to 

get what is easily obtainable around them. Apart from that, the use of banana leaves 

and coconut leaves in serving offerings also reflects the principle of sustainability 

in the cultural practices that the community applies. 

From Julian Steward's perspective (Kerns, 2016), cultural adaptation to 

specific environmental conditions reflects how communities shape life patterns that 

align with their surrounding environment. Steward emphasized that culture cannot 

be separated from the physical environment in which communities live. 

Conversely, culture evolves due to the continuous interaction between humans and 

their environment (Kerns, 2016). This concept is called cultural ecology, which 

emphasizes the importance of dynamic interaction between humans and their 

environment (Sun & Wang, 2023). Steward observed that how a group of people 

adapts depends on existing environmental factors and specific cultural needs. Two 

aspects that shape the concept of cultural ecology are environmental limitations and 

cultural needs (Fox, 1992). In other words, changes in the environment play a vital 

role in the dynamics of technological innovation and productivity (Waluya et al., 

2023). The primary principle within local communities is to ensure that their 

cultural wisdom is not lost, often supported by restoration efforts. Steward's cultural 

ecology emphasizes that the interaction between culture and the environment is a 

dynamic process in which societies develop adaptive patterns to survive and grow 
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(Sun & Wang, 2023). Steward's idea of adaptation explains that every successful 

effort to overcome environmental challenges requires transferring knowledge from 

the scientific domain to culture/society and integrating knowledge, values, norms, 

and ideas for a sustainable future (Lapka et al., 2012). In the context of ritual 

offerings, this often involves giving offerings to ancestral spirits or natural forces 

as a gesture of respect and a request for well-being. Offerings, which typically 

consist of food, flowers, or other items available in nature, reflect how the Javanese 

people use and value the natural resources around them in understanding their 

relationship with their belief system. Ritual offerings can be seen as a cultural 

response to environmental challenges (such as agriculture, seasonal changes, or 

natural disasters) and as a way to maintain balance and harmony with nature and its 

"rulers." 

Thus, this tradition reflects cultural ecology, where a unique harmony is 

woven between humans, nature, and spirituality. Offerings are symbolic acts of 

devotion and represent how communities organize their relationship with the 

physical and spiritual environment. This practice illustrates how people reflect to 

environmental conditions, respect natural forces, and maintain cosmic balance, 

involving knowledge, perceptions, and beliefs. It demonstrates that cultural 

preservation and environmental balance are fundamental parts of life, transmitted 

from generation to generation as a form of local wisdom (Mutia et al., 2024). 

In the midst of widespread environmental issues, ritual practices that involve 

offering offerings have become an attempt by humans to interact with nature. 

Interestingly, these offerings intersect with sustainable development efforts. In one 

of the rituals, namely the selametan, offerings are often made from agricultural 

products, which can be seen from the miscellaneous items such as tumpeng, 

traditional snacks, and other symbols in the offerings. This actually reflects that 

society is aware of the importance of maintaining ecological balance, which will 

have an impact on the sustainability of natural resources. 

Thus, this research aims to analyze more deeply how the offerings in the 

Selamatetan rituals are not just symbolic elements but as an ecological relationship 

in the form of interactions between humans and the environment, as well as how 

the offerings in the Selamatetan rituals are part of the culture core, which prioritizes 
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natural materials found in the surrounding environment. Thus, this can be a 

reflection for society to continue to maintain the balance of our environment amidst 

an increasingly real climate, as stated in Mutia et.al. (2024) previous research. The 

cultural significance of offerings lies in their symbolic value and their ability to 

integrate local ecological knowledge into community traditions. 

LITERATURE REVIEW 

Ritual Offering Culture 

A selametan ritual involving offering is part of the culture. Tylor (1871) 

defined culture as “that complex whole which includes knowledge, belief, art, 

morals, custom, and any other capabilities and habits acquired by man as a member 

of society” (p. 1). Geertz (1973) defined religion as a cultural system of symbols 

that informs actions, social order, and world views.  

Essentially, the ritual offering is an attempt by humans to connect with the 

forces of nature directly. As expressed in Van Peursen's (1985) "Cultural Strategy," 

rituals emerge from the mystical mindset of humans. The sense of powerlessness 

against greater forces leads people to find ways to ward off or even control various 

dangers and ensure food abundance through rituals believed to serve as a medium 

of communication with higher powers. Later, humans began to think more logically 

and sought knowledge behind these forces. In the stage referred to as the ontological 

mindset, people started to involve reason, emotions, social conditions, and beliefs. 

According to Clifford Geertz, a ritual is the unification of symbolism between 

worldview and ethos. Geertz specifically linked rituals with religion (Geertz, 1973). 

Similarly, Mircea Eliade considered rituals part of primitive religions, inseparable 

from sacred spaces (Pals, 2012). In The Forest of Symbols, Victor Turner (1967) 

associated rituals with symbolic forms of religious and magical actions. It can be 

interpreted that rituals are also defined as formal behaviors performed within a 

specific time frame, not just routine acts but actions based on belief in mystical 

power or force.  

The selametan ritual in Javanese beliefs carries symbolic meanings such as 

social and mystical unity for its participants. According to Geertz and Beatty (1999; 

1960), selametan is a product of Javanese culture. According to them, there are four 
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types of selametan. The first is selametan related to the human life cycle, such as 

death, circumcision, birth, and marriage. The second is related to commemorations 

in the Muslim calendar. The third is related to the unity and/or activities of the 

village community, such as the village cleaning ceremony. The fourth is related to 

irregular intervals and unusual events, for example, someone moving, long 

journeys, illness, change of residence, and so on. 

It can be said that ritual offerings are gifts, physical objects, and symbols 

presented to superior entities, which become integral parts of traditional 

communities with cultural beliefs. Each element has rich symbolic meanings. These 

symbolic elements illustrate the embeddedness of the offering tradition within the 

socio-cultural fabric of the community, representing a form of local wisdom that is 

socially reproduced across generations (Septia, 2024). 

 
Picture 2. Example of Offerings Equipments Seller in Traditional Market 

(source: Research Documentation) 

 

This tradition reflects a close relationship between humans and the 

environment and serves as a cultural heritage that enriches the community's 

identity. By preserving ritual offerings, people also uphold cultural values that 

shape their worldview, both socially, spiritually, and ecologically. In addition to 

being a cultural heritage, offerings are essential in building relationships between 

human spiritual forces and the surrounding natural world. By practicing this 

tradition, communities help preserve the environment, respecting and seeing nature 

as an essential part of their spiritual life. The materials used in offerings generally 

come from nature, reflecting gratitude and respect for natural resources. This, in 

turn, contributes to environmental sustainability, as people feel responsible for 
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protecting and not harming what they consider sacred. Thus, offerings not only 

serve as spiritual rituals, but also have a role in conservation and sustainability 

efforts as well as supporting the welfare of the surrounding community. 

Cultural Ecology Julian Steward 

The cultural ecology theory is an anthropological approach developed by 

Julian Steward, first introduced in his book Theory of Culture Change (1972). This 

theory emphasizes the relationship between humans, the environment, and culture 

(Lapka et al., 2012). According to Steward, the way of life of a society is a response 

to environmental pressures, and culture is a tool for human adaptation to the 

environment. Cultural ecology, in contrast to human or social ecology, focuses on 

analyzing how distinct cultural traits and behavioral patterns emerge as adaptive 

responses to specific environmental contexts within particular regions, rather than 

formulating universal principles across diverse socio-environmental systems 

(Steward, 1972). Cultural ecology is based on the interaction between culture, 

humans, and the environment (Sun & Wang, 2023). Unlike human or social 

ecology, cultural ecology is primarily concerned with examining how particular 

cultural forms and practices emerge in response to the material and ecological 

conditions of specific regions. Rather than seeking overarching laws applicable 

across contexts, it emphasizes the situated interplay between culture and 

environment in shaping localized social structures and meanings (Gunn, 1980).  

According to this theory, culture is an adaptive response to the 

environmental conditions in which humans live. Culture is a dynamic and adaptive 

construct, continually shaped and reshaped through its interaction with the physical 

environment, reflecting the capacity of social groups to modify cultural practices in 

response to ecological conditions (Steward, 1972). Steward noted that 

environmental ecology presents both challenges and methods. The challenge relates 

to ensuring the adjustment of human behavior patterns to their environment, which 

can be flexible and constrained. The cultural ecological method is complex and 

considers different levels of society (Lesmana & Sudikan, 2019). In advanced 

societies, cultural patterns are determined by complex technologies and productive 

structures.   

According to Steward (1972), human adaptation to the environment has a 
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unique character in cultural development. This development can be observed in 

work systems, social structures, and religion. Gunn (1980) explained cultural 

ecology as a way to study culture so that it can adapt to environmental conditions. 

The main emphasis of cultural ecology is the concept of change and adaptation to 

the environment, as a dynamic environment causes variations in change over space 

and time. Cultural ecology is driven by action and cognition, with a profound 

interest in environmental and social issues (Lapka et al., 2012). This approach 

understands the relationship between humans and nature as an equal dialogue 

deeply expressed in the cultural landscape. 

The three main concepts in the theory of cultural ecology (Steward, 1972): 

• Cultural Core: The core of culture consists of technology and economy, which 

society uses to adapt to its environment. 

• Multilinear Evolution: Cultural development is not linear but occurs in various 

directions depending on the existing environmental conditions. 

• Adaptation: This is the form of cultural adjustment to the physical and social 

environment. The relationship between humans and the environment is 

reciprocal. Humans are not only influenced by the environment but also 

actively shape it. 

There have been several previous studies related to offerings, both from the 

aspects of their symbolic meaning, perspective analysis, and cultural ecological 

adaptation. Research conducted by Sanjaya & Gandha (2022), Septia (2024) and 

Azizah, Niswatin, & Wijayanti (2024) examined offerings in terms of symbolic 

transformation due to modernization, the symbolism of special offerings in 

Javanese traditional wedding ceremonies, the concept of mystic synthesis between 

Islam and local beliefs in the sea alms ritual, and the spiritual and cultural 

expressions of the community in certain rituals in the Madura region. Offerings 

were also analyzed in the context of religion and spirituality in society, as conducted 

by Somawati, Hartaka, & Dewi (2024) and Riyandi & Mulyati (2023). Furthermore, 

offerings are also considered as forms of nature conservation as studied by Hartati 

(2024), and Mubayanah & Amin (Mubayanah & Amin, 2024). The research is 

expected to develop previous research in terms of community adaptation to changes 

in their environment, as well as enrich it with Julian Steward's cultural ecology 
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approach to be able to see that offerings are also an adaptation that connects humans 

with their ecosystem. 

METHODS 

This study employed a qualitative methodology, utilizing descriptive data 

derived from informants’ verbal and written narratives, as well as field 

observations, to explore and interpret social phenomena in depth (Creswell, 2015). 

Structured interviews were conducted to gather direct responses, opinions, and 

perceptions from the informants regarding the practice and development of ritual 

offerings, particularly in Java. A literature review was conducted to understand the 

concept of Selametan rituals and offerings (Sun & Wang, 2023), while in-depth 

interviews were conducted to gain direct understanding from informants who were 

directly involved in or carried out the practice of Selametan rituals. 

This study employed purposive sampling, a non-probability technique in 

which informants were deliberately selected based on specific characteristics or 

conditions that correspond with the aims of the research (Arikunto, 2011). There 

were 7 informants who routinely perform the selametan ritual and are actively 

involved in the selametan ritual. This research was conducted in Yogyakarta, an 

area that still maintains Javanese traditions quite strongly despite the impact of 

globalization and modernization. Structured interview techniques were used to 

directly collect responses, opinions, and perceptions of informants regarding 

offerings in the selametan as a representation of cultural ecology, as well as to 

explore the meaning and purpose of implementing offerings in a selametan ritual. 

The data analysis process was conducted through a series of systematic stages, as: 

organizing data, both observation data and interviews conducted, data processing 

carried out to be able to draw key insights from expressions in interviews, 

interpreting data and its correlation with the theory of cultural ecology used, and 

culminating in the formulation of conclusions derived from the analytical 

interpretation of the findings and discussions (Newman, 2006). 
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RESULTS AND DISCUSSION 

Offerings in Yogyakarta 

The ritual of offerings in Yogyakarta has a long history rooted in ancient 

Javanese traditions. This cultural form began with the spread of Hinduism by 

kingdoms in Indonesia, such as Mataram, Majapahit, and Sriwijaya. Over time, this 

culture became ingrained in society and blended with Islamic traditions, 

demonstrating cultural adaptation. Offerings or sacrifices are a form of spiritual 

element that exists in Java as an offering to divine substances (Adam et al., 2019). 

Offerings then became the actualization of practitioners' thoughts, desires, and 

emotions to become closer to God or deities.  

The relationship between rituals that use offerings, and the Yogyakarta 

Palace is very close. The palace is the center for preserving Javanese traditions and 

culture, including offerings. The palace plays an important role in maintaining the 

continuity of this culture through various traditional ceremonies involving offerings 

(Arifah et al., 2024), such as the Grebeg and Labuhan ceremonies. For example, in 

the Labuhan ceremony at Parangkusumo Beach, this ritual is interpreted as a form 

of reciprocity or human obligation to the earth that has provided space for life with 

various blessings (Jalil, 2015). Like Javanese society in general, its residents still 

believe in the power of supernatural spirits, so they feel the need to always maintain 

a good relationship with these powers, one of which is through giving offerings. 

This is evidenced by the integrated offerings in the daily lives of the people of 

Yogyakarta (Erlan Muliadi et al., 2024), for example, in celebrating big days, 

family ceremonies, or rituals for safety. Offerings then become an acculturation of 

various cultural and religious elements that originate from the process of thoughts, 

desires, and feelings to get closer to God (Rohman et al., 2024). Offerings become 

a medium for society to perform sacred prayers (Kholis, 2022). 

Often, offerings are not the "main agenda" but rather an integral part of 

traditional ceremonies in Java, such as the Labuhan ceremony or ruwatan—a ritual 

believed to ward off bad luck (Mubarok et al., 2024). Offerings include many 

components that carry positive meanings for the practitioners and the surrounding 

community. In offerings, there are many complements that The symbolic meaning 

of several elements that often appear in Javanese offerings includes (D.E. & 
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Kartika, 2022; Ristiani et al., 2024): 

- Tumpeng / Ambengan: means gratitude for the abundant harvest and fortune. 

The cone shape means to always strive for God Almighty. Some interpret it 

as "tumindak mempeng" which means trying and working hard; 

- Flowers: express the outpouring of the heart. It is hoped that the community 

will always be fragrant like flowers; 

- Red-white colored porridge: symbolizes the father and mother or ancestors, 

so that all mistakes are forgiven; 

- Whole chicken / Ayam Ingkung: is a chicken that is cooked whole. Comes 

from the word "manengkung," which means seriously. A jug or teapot filled 

with water, which means the water of life or purity; 

- Market Snacks: are various typical foods that are usually sold in traditional 

markets, which means that life must be according to the rules, ensure personal 

well-being, and serve as a symbolic expression of social harmony; 

- Raja (King) banana fruit, which means greatness and good hopes. Banana in 

Javanese "Gedhang" is interpreted as an abbreviation of gesang ora mung 

madhang, which means life is not just for eating. 

 Offerings thus hold significance for the community. Offerings 

communicate with the spirit world and ancestral realms, maintain world balance, 

express gratitude, request blessings, preserve ancestral heritage, and strengthen the 

community. Additionally, offerings play an essential role in building and 

reinforcing social bonds. During their performance, offerings provide a moment for 

people to gather and foster a sense of togetherness among community members. 

Offerings are also an expression of cultural ecology, reflecting people's awareness 

of the importance of maintaining balance between humans and nature (Sihite et al., 

2024). 

Sihite et.al. (2024) also described offerings as a reflection of cultural 

ecology, indicating the community's awareness of the importance of maintaining 

the balance between humans and nature. The selection of materials used in offerings 

ritual often reflects local biodiversity and agricultural cycles, which shows 

reinforcement of the idea that humans must give back to nature in gratitude for its 

abundance. The practice of making offerings encourages sustainable harvesting, as 
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communities ensure that materials used for rituals remain available for future 

generations. Over time, offerings evolve to accommodate environmental shifts. In 

areas facing scarcity, substitutions are made to ensure rituals continue without 

causing ecological degradation. The narrative aligns with Julian Steward's cultural 

ecology theory by integrating cultural and ecological elements. 

Offerings as a Socio-Cultural Practice Mediating Human–Environment 

Relations 

The study confirms that ritual offerings reflect adaptive responses to 

environmental conditions (Setyawati et al., 2019). Findings highlight that the use 

of natural materials—fruits, water, and plants—demonstrates the community’s 

respect for and sustainable use of natural resources. This aligns with Steward’s 

concept of dynamic human-environment interaction, where cultural practices 

develop in response to environmental challenges (Kerns, 2016). Essentially, culture 

is the result of human adaptation to environmental conditions (Smolla & Akçay, 

2023). The ritual offering is a form of adaptation to the environment. 

 
Picture 3. Offerings as a Cultural Mechanism Through Which Human–Environment Interactions 

Are Expressed and Negotiated 

(Source : Data processed by the researcher) 

In the offering rituals of Yogyakarta (Setyawati et al., 2019), some utilize 

harvests or natural products such as fruits or water in specific quantities, reflecting 

an effort to use natural resources wisely and to respect nature as a source of life. 

This demonstrates the wise and locally relevant use of natural resources. The 

symbols that are manifested in the elements of the offerings are harvests or products 

from the natural environment, such as flowers and fruit, or water in limited 

quantities, showing an effort to use natural resources wisely and respect nature as a 

source of life. This shows a form of human effort to "interact" with their 

environment. 
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"but the materials that are shared are indeed those provided by nature, and 

at that time, what is being harvested". (interview with RK, July 22nd 2024) 

"..utilizing local potential. There are offerings and also using rice, so that 

utilizes the potential of the rice fields around the house." (Interview with 

MA, July 22nd, 2024). 

Using natural materials is how the community adapts and balances cultural 

needs and environmental limitations. From Steward's perspective, offerings are a 

tangible form of dynamic interaction between humans and the environment and 

culture that develops as a response to nature's various challenges and opportunities 

(Steward, 1972). Therefore, offerings serve as spiritual ceremonies and 

mechanisms to ensure sustainability and harmony between humans, nature, and the 

spiritual realm. Thus, this practice is an adaptation to environmental aspects that are 

beyond human control. Offerings are also an effort to help fulfill the needs and drive 

the economy of the surrounding community (Zini & Danardono, 2024). 

“More to the surrounding community who have agricultural or livestock 

products that are needed in the offerings. The distribution prioritizes local 

residents” (interview EJ-descendant of ex-King of Yogyakarta’s 

descendants, July 23rd, 2024). 

This adaptation also illustrates the connection between cultural needs and 

environmental limitations. The people of Yogyakarta understand that to achieve 

balance in life, they must adjust their cultural practices to fit environmental 

conditions, both physically and spiritually. The ritual offering is part of an effort to 

maintain a relationship with the environment, which is seen not just as a resource 

but also as an entity that must be respected and cared for. Therefore, offerings not 

only reflect religious practices or age-old traditions but also demonstrate how 

communities continually adapt to their environmental conditions, both visible and 

invisible. Offerings are part of efforts to maintain relationships with the 

environment, which is considered not only as a resource, but also as an entity that 

must be respected and maintained. Therefore, offerings not only reflect religious 

practices or hereditary traditions, but also show how society adapts sustainably to 

the conditions of its environment, both visible and invisible. 

Offerings as an Expression of Cultural Core 

The belief system in supernatural forces, ancestral spirits, or deities forms 
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the foundation of the offering practice. These rituals are a means of communication 

with supernatural forces and help shape group identity and the community's social 

values as an integral part of the cultural core (Andries, 2018).  

As mentioned above, offerings often use natural materials, such as specific 

flowers or vegetables. This reflects that, perhaps unconsciously, the community 

already understands natural resources and ecological cycles. Each element used in 

offerings, such as flowers or vegetables, and even the choice of ritual timing, has 

symbolic meanings related to nature and sustainability. This indicates that the 

elements are chosen based on their availability in nature and natural cycles, directly 

linking to how people maintain their social and spiritual existence while adapting 

to their environment. In the context of cultural core, adaptation to the environment 

is not only about economic and material aspects but also encompasses symbolic and 

spiritual elements crucial to the community's life (Banda et al., 2024). 

It can be concluded that offerings are a cultural practice closely linked to 

fundamental human needs, such as safety, blessings, and well-being. By involving 

elements from the existing environment, offerings can be seen as part of the cultural 

core that influences and directs the community's way of life. Although offerings are 

not directly related to production or food distribution, they are essential in 

maintaining social, spiritual, and environmental balance—all fundamental aspects 

of community survival.  

Through analysis, the belief in supernatural forces and the integration of 

natural materials in rituals reveal how the cultural core directs social and spiritual 

life. This supports Steward's argument that cultural traits evolve to meet the dual 

demands of social and environmental factors. The findings demonstrate how 

symbolic and spiritual aspects of offerings serve as mechanisms for maintaining 

ecological balance and cultural sustainability. 

The offerings, which are believed to be rooted in Hindu religious culture, 

can be adapted to the Islamic religion, which is currently adhered to by the majority 

of Yogyakarta society. As expressed by one informant, 

"For example, the kenduri activity is replaced with Thanksgiving, in terms 

of language, it is more Islamic. The contents of the offerings are also more 

contemporary. In the past, there were many kinds, and it had to be that; now 

it is simpler and just whatever is available around." (interview with RK, 

July 22nd 2024) 
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From the informant's statement, it can be said that the tradition of Kenduri 

presenting offerings has not really disappeared but has transformed to remain 

relevant in the lives of Muslim communities. This adaptation shows that culture is 

flexible in responding to change without having to abandon the social meaning 

contained therein. So, offerings are not only a spiritual practice, but also an 

important strategy to maintain ecological balance and cultural sustainability. 

Through ritual practices involving these offerings, knowledge about how to interact 

with nature is passed on to the next generation. So that the cultural core continues 

to live and adapt to environmental changes. 

This is reinforced by the statement of another informant who stated that 

cultural habits are passed down from generation to generation. 

"Because at that time I was still small, but over time I got to know them. This 

is because I was directly involved, right, Mas, with my parents, relatives, 

siblings". (Interview with EJ, July 23rd, 2024). 

The statement above confirms that the cultural core includes how cultural 

values are transmitted between generations. So that children who grow up in a 

particular society that carries out the Selamatan ritual by giving offerings will 

slowly get to know the practice as part of their cultural identity because they are 

directly involved. 

Thus, the ritual of offerings is not just a spiritual practice but also an 

essential strategy for maintaining ecological balance and cultural sustainability 

(Erlan Muliadi et al., 2024). Through these ritual practices, knowledge of 

interacting with nature is passed on to the next generation, ensuring that the cultural 

core continues to live and adapt to environmental changes (Jakes, 2024).  

Cultural Ecological Adaptation in the Practice of Offering Rituals 

As Nur (2021) states, the eco-centric and biocentric values underlying 

Indonesian culture have shaped harmonious social practices with nature. As one 

manifestation of this culture, the offering ritual becomes an exciting focus for study 

in the context of cultural ecological adaptation. From Julian Steward's (2016)  

perspective, societies adapt to their physical and social environments by engaging 

in cultural practices like the offering ritual. Through offerings, communities strive 
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to maintain harmony between their physical, spiritual, and environmental needs. 

The form of adaptation in cultural ecology within the offering ritual is evident from 

the process of implementation, which involves nature as a critical element. 

 

Picture 4. Cultural Ecological Adaptation in Offering Practices 

(Source: Data processed by the researcher) 

Steward (1972) provided an essential foundation for understanding how 

culture functions as an environmental adaptation mechanism. In the context of the 

offering ritual, innovations in agricultural technology, fisheries, or other uses of 

natural resources are often integrated into the ritual practice.  This demonstrates that 

the ritual is not merely symbolic but also serves an adaptive function, significantly 

supporting the community's survival. 

Offering rituals often uses locally available resources while also considering 

seasonal cycles and agricultural abundance (Rappaport, 2000). Rituals help regulate 

the consumption of resources, preventing overexploitation. Many offering rituals 

refer to natural elements, embedding conservation aspects within the tradition. 

Some rituals act as a medium for cultural preservation and collective identity(Tyas 

Tuti & Safitri, 2024). Communal feasts, which usually involve offerings, facilitate 

symbolic communication, transmitting collective values across generations. This 

cross-generational participation fosters cultural continuity and social harmony (Tuti 

& Safitri, 2024).  

Furthermore, rituals are a tangible manifestation of local wisdom, reflecting 

how communities adapt to their environment and maintain balance in life. Local 

wisdom, as defined by Ife (1995), plays a central role in offering rituals. Local 

knowledge about natural cycles, the properties of plants and animals, and the 

potential and limitations of natural resources form the basis for selecting the 
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offerings, timing of rituals, and the procedures involved. Thus, the offering ritual is 

not merely an offering but also a form of respect for nature and an effort to maintain 

ecosystem balance (Kumarasiri, 2025). 

Offerings can help ease the economic burden and prevent food shortages as 

a problem faced by urban communities with limited resources. 

"it automatically helps MSMEs and helps maintain food security." 

(interview with FU, July 23rd 2024) 

“So indeed, indirectly, these less fortunate people are helped by the 

existence of these alms. Because usually it is impossible for people to just 

make offerings.” (interview with RK, July 22nd 2024) 

Although eco-centric and bio-centric values are deeply rooted in Indonesian 

culture, the paradox between economic development and environmental 

preservation remains challenging. Unsustainable development often neglects local 

wisdom and damages the environment, leading to biodiversity loss, land 

degradation, and climate change, ultimately threatening human survival. 

The offerings can be seen as a unique form of community empowerment 

(“Curvilinear Effect,” 2023). Through this ritual, people preserve their cultural 

identity, strengthen social ties, and reinforce the values of mutual cooperation. This 

shows that the community not only maintains its cultural identity, but also 

strengthens social relations and the values of mutual cooperation (Marzuki, 2024). 

This is supported by the statement of one of the informants, who stated how 

offerings preserve the values of mutual cooperation. 

"because every time there is an activity, the villagers help each other and 

work together so that the event can run smoothly" (FU interview, July 22nd, 

2024) 

However, challenges such as unsustainable development and environmental 

degradation were noted, threatening the continuation of these practices. In the 

practice of the selametan ritual, the community often also works together in 

preparing offerings, so that the community not only adapts to the environment but 

also builds social solidarity among each other. 
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The Influence of Ecology in Ritual Offerings 

 Ecology is essential in influencing, shaping, and sustaining rituals across 

various cultures, particularly in the Yogyakarta community. First, natural resources 

serve as vital elements in rituals (Septia, 2024). Offerings often use materials 

available in the local environment, such as flowers, fruits, crops, and water from 

local sources.  

Second, ecology also influences the timing and location of rituals. Rituals 

are usually designed to maintain balance with nature; thus, rituals are performed 

considering planting and harvesting cycles. Even the places where these rituals are 

carried out—such as mountains, beaches, or large trees—are carefully chosen. The 

selection of these locations reflects how people negotiate with natural forces 

considered sacred and influential.  

In addition to the materials used, ecology also impacts the locations where 

offering rituals are performed (Prasetyo, 2023a). Many rituals are held in places 

believed to have significant spiritual power, such as mountains, beaches, rivers, or 

large trees. The selection of these locations aligns with the community's belief in 

maintaining harmony with nature as an integral part of their environment. 

 

Picture 5. The Influence of Ecology on The Elements Of Offerings 

(Source: Data processed by the researcher) 

The study found that ritual locations—mountains, beaches, rivers, and 

trees—are carefully chosen based on their spiritual significance. This supports the 

concept of cultural ecology, where rituals embody respect for natural elements 

considered sacred. Observations confirmed that these practices not only maintain 

cultural identity but also strengthen ecological awareness. 
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"For example, in the rice fields, there will be 'nature's alms' so that the 

harvest will be abundant, and we will also avoid crop failure, pests, floods, 

and so on" (interview MA, July 23rd, 2024). 

On the other hand, sometimes the selection of a location is intended to 

protect a resource by making it "sacred". 

"For example, we make a ritual for a sacred place, well, that place will not 

be damaged by residents or the community because it was sanctified." 

(interview FU, July 23rd, 2024). 

 

CONCLUSION 

The ritual procession of offerings remains an integral part of the culture of 

the Javanese people. Though it originated from animistic and dynamistic beliefs, 

the ritual has evolved and adapted to changes. Findings highlight that offerings 

serve as mechanisms for ecological adaptation, cultural identity preservation, and 

social cohesion. Through the use of natural materials, communities demonstrate 

sustainable practices that align with Julian Steward's cultural ecology framework, 

emphasizing the dynamic interaction between humans and their environment 

(Fauziyah et al., 2024). The offerings are a spiritual practice and reflect the close 

relationship between humans and their environment (Sihite et al., 2024). This 

practice supports ecosystem balance and preserves cultural and social values passed 

down to future generations (Prasetyo, 2023). In the ecological context, the offering 

ritual helps the community maintain environmental balance through respect for 

nature and implementing rituals aligned with natural cycles. 

The study's findings contribute practical implications for promoting 

environmental sustainability and safeguarding cultural heritage. Additionally, the 

integration of cultural traditions into environmental initiatives can strengthen 

community cohesion while addressing sustainability goals. This study expands on 

cultural ecology theory by demonstrating how traditional practices contribute to 

environmental sustainability and community resilience. It highlights that rituals like 

Selametan are not static traditions but evolve as adaptive responses to socio-

environmental changes. While offering valuable contributions, this study is not 
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without limitations. Its analytical scope is centered on the Javanese cultural context, 

specifically the Yogyakarta region, which may constrain the applicability of its 

findings to broader socio-cultural settings that exhibit distinct ecological and ritual 

traditions. 

Future research could explore similar practices in other cultural settings to 

provide comparative insights. Additionally, longitudinal studies could examine the 

evolving role of ritual offerings in response to environmental and social changes, 

highlighting how traditional practices sustain relevance in modern contexts. 

Expanding the methodological scope to include quantitative approaches would also 

provide broader generalizability and robust data to support the theoretical 

framework presented here. 

REFERENCES 

Adam, U. K., Yusup, A., Fadlullah, S. F., & Nurbayani, S. (2019). Sesajen sebagai 

Nilai Hidup Bermasyarakat di Kampung Cipicung Girang Kota Bandung. 

Indonesian Journal of Sociology, Education, and Development, 1(1), 27–35. 

https://doi.org/10.52483/ijsed.v1i1.3 

Andries, F. F. (2018). The Integration of Religion and Culture to Construct Social 

Identity Through The Pukul Sapu Ritual in Mamala Village, Moluccas. 

Jurnal Humaniora, 30(1), 92. https://doi.org/10.22146/jh.27603 

Arifah, A. R., Winarni, R., & Suhita, R. (2024). Internalization of Ecological Values 

through Wayang Kulit Sedekah Bumi in Kalitanjung Hamlet, Banyumas, 

Indonesia. International Journal of Social Science Research and Review, 

7(3), 71–82. https://doi.org/10.47814/ijssrr.v7i3.1874 

Arikunto, S. (2011). Prosedur Penelitian: Suatu Pendekatan Praktik (Revisi VII). 

PT. Rineka Cipta. 

Azizah, N. Z., Niswatin, S., & Wijayanti, D. T. (2024). Analisis Ritual “Dhemar 

Kambheng” Sebagai Representasi Spiritual Budaya Etnis Madura di Desa 

Grujugan Lor. Titian Jurnal Ilmu Humaniora, 8(1), 16–28. 

Banda, L. O. L., Banda, C. V., Banda, J. T., & Singini, T. (2024). Preserving 

Cultural Heritage: A Community-centric Approach to Safeguarding the 

Khulubvi Traditional Temple Malawi. Heliyon, 10(18), e37610. 

http://jurnalsosiologi.fisip.unila.ac.id/index.php/jurnal
http://jurnalsosiologi.fisip.unila.ac.id/index.php/jurnal


SOSIOLOGI: Jurnal Ilmiah Kajian Ilmu Sosial dan Budaya 

http://jurnalsosiologi.fisip.unila.ac.id/index.php/jurnal 

e-ISSN 2549-7235   p-ISSN 1411-0040 
  

43 | SOSIOLOGI: Jurnal Ilmiah Kajian Ilmu Sosial dan Budaya, Vol.27, No.1 Tahun 2025: 22-47  

https://doi.org/10.1016/j.heliyon.2024.e37610 

Beatty, A. (1999). Varieties of Javanese Religion: An Anthropological Account. 

Cambridge University Press. 

Creswell, J. W. (2015). A Concise Introduction to Mixed Methods Research. Sage 

Publications. 

Curvilinear Effect. (2023). In Encyclopedia of Quality of Life and Well-Being 

Research (pp. 1562–1562). Springer International Publishing. 

https://doi.org/10.1007/978-3-031-17299-1_300924 

D.E., R., & Kartika, N. G. A. (2022). Makna Teologi Sesaji Tradisi Ruwatan Desa 

pada Masyarakat Jawa di Desa Kumendung, Kecamatan Muncar, Kabupaten 

Banyuwangi, Jawa Timur. Jurnal Penjaminan Mutu, 8(1), 20–37. 

Erlan Muliadi, Abdul Haris Rasyidi, & Ulyan Nasri. (2024). Islamic Educational 

Values in the Patuq Tradition:a Local Culture of Kuta Village, Central 

Lombok. Al-Hayat: Journal of Islamic Education, 8(3), 1072–1085. 

https://doi.org/10.35723/ajie.v8i3.694 

Fauziyah, F. F., Rafli, Z., & Setiadi, S. (2024). Symbolism and Meaning in City 

Monuments: a Semiotic Study. LADU: Journal of Languages and Education, 

4(6), 127–134. https://doi.org/10.56724/ladu.v4i6.288 

Fox, J. (1992). The Problem of Scale in Community Resource Management. 

Environmental Management, 16(3), 289–297. 

https://doi.org/10.1007/BF02400067 

Geertz, C. (1960). The Religion of Java. University of Chicago Press. 

Geertz, C. (1973). The Interpretation of Culture. Basic Books. 

Giri, W. (2010). Sajen dan Ritual Orang Jawa. Narasi. 

Gunn, M. C. (1980). Cultural Ecology: A Brief Overview. Nebraska 

Anthropologist, 149. 

Hartati, Y. S., & Daryadi. (2024). Sesajen dalam Prosesi Pernikahan: Kajian 

Antropologi. El-Qenon Journal of Islamic Law, 1(2), 1–5. 

Holik, A., Al Humaidy, M. A., Nur Efendy, A., Maimun, Listiana, H., Hamdani, & 

Amin, S. (2024). The Value of Religious Moderation Education in The 

Tradition of Rokat Tase’ in The Village. Al-Ishlah: Jurnal Pendidikan Islam, 

22(2), 81–91. https://doi.org/10.35905/alishlah.v22i2.10976 

http://jurnalsosiologi.fisip.unila.ac.id/index.php/jurnal
http://jurnalsosiologi.fisip.unila.ac.id/index.php/jurnal


SOSIOLOGI: Jurnal Ilmiah Kajian Ilmu Sosial dan Budaya 

http://jurnalsosiologi.fisip.unila.ac.id/index.php/jurnal 

e-ISSN 2549-7235   p-ISSN 1411-0040 
  

44 | SOSIOLOGI: Jurnal Ilmiah Kajian Ilmu Sosial dan Budaya, Vol.27, No.1 Tahun 2025: 22-47  

Ife, J. (1995). Community Development, Creating Community Alternatives: Vision, 

Analysis, and Practice. Longman Australia Pty Ltd. 

Jakes, V. (2024). The Role of Traditional Knowledge in Sustainable Development. 

International Journal of Humanity and Social Sciences, 3(2), 40–55. 

https://doi.org/10.47941/ijhss.2079 

Jalil, A. (2015). Memaknai Tradisi Upacara Labuhan dan Pengaruhnya terhadap 

Masyarakat Parangtritis. El-HARAKAH , 17(1), 101. 

https://doi.org/10.18860/el.v17i1.3088 

Kerns, V. (2016). Julian Steward in the Field: on the Road to Cultural Ecology. 

Journal of California and Great Basin Anthropology, 36(1), 176–179. 

Kholis, N. (2022). Makna Tradisi Sesajen dalam Acara Ewoh : Studi Kasus Desa 

Latsari, Kecamatan Bancar, Kabupaten Tuban. Widya Genitri : Jurnal Ilmiah 

Pendidikan, Agama Dan Kebudayaan Hindu, 13(2), 161–175. 

https://doi.org/10.36417/widyagenitri.v13i2.489 

Koentjananingrat. (1984). Kebudayaan Jawa. Balai Pustaka. 

Lapka, M., Vávra, J., & Sokolickova, Z. (2012). Cultural Ecology: Contemporary 

Understanding of the Relationship Between Humans and the Environment. 

Journal of Landscape Ecology, 5, 12–24. https://doi.org/10.2478/v10285-

012-0050-z 

Lesmana, I. B., & Sudikan, S. Y. (2019). Pola Budaya Banyuwangi dalam Novel 

Karya Hasnan Singodimayan sebagai Pengenalan Budaya pada Materi 

Tematik Pendidikan Dasar. EduHumaniora | Jurnal Pendidikan Dasar 

Kampus Cibiru, 11(1), 46. https://doi.org/10.17509/eh.v11i1.14054 

Marzuki, A. U. (2024). Pancasila in the Perspective of Customary Law in Indonesia. 

Al-Bayyinah, 8(2), 222–242. https://doi.org/10.30863/al-bayyinah.v8i2.7376 

Mubarok, K., Mundayat, A. A., & Ramdhon, A. (2024). Sea Alms Tradition from 

the Perspective of Network Actor Theory in Coastal Communities of Rowo 

Village, Kebumen. KnE Social Sciences. 

https://doi.org/10.18502/kss.v9i19.16484 

Mubayanah, S., & Amin, N. (2024). Transformasi Makna Ritual dalam Masyarakat 

Modern: Analisis Sosiologis dan Budaya. GAHWA, 3(1), 17–33. 

Mutia, T., Astina, I. K., Melitasari, R., & Prasad, R. R. (2024). Bau Nyale Tradition: 

http://jurnalsosiologi.fisip.unila.ac.id/index.php/jurnal
http://jurnalsosiologi.fisip.unila.ac.id/index.php/jurnal


SOSIOLOGI: Jurnal Ilmiah Kajian Ilmu Sosial dan Budaya 

http://jurnalsosiologi.fisip.unila.ac.id/index.php/jurnal 

e-ISSN 2549-7235   p-ISSN 1411-0040 
  

45 | SOSIOLOGI: Jurnal Ilmiah Kajian Ilmu Sosial dan Budaya, Vol.27, No.1 Tahun 2025: 22-47  

Local Wisdom in Addressing the Impact of Climate Change in Lombok Sea. 

International Journal of Environmental Impacts, 7(4), 731–741. 

https://doi.org/10.18280/ijei.070414 

Newman, L. W. (2006). Sosial Research Methods: Qualitative and Quantitative 

Approach (6th ed.). Allyn & Bacon. 

Nur, G. N. S. (2021). Ekologi Budaya sebagai Wawasan Pokok dalam 

Pengembangan Masyarakat untuk Pembangunan Berkelanjutan di Indonesia. 

TAMBORA, 5(1), 27–33. 

Pals, Daniel. L. (2012). Seven Theories of Religion (M. Syukri, Ed.). IRCiSoD. 

Peoples, H. C., Duda, P., & Marlowe, F. W. (2016). Hunter-Gatherers and the 

Origins of Religion. Human Nature, 27(3), 261–282. 

https://doi.org/10.1007/s12110-016-9260-0 

Peursen, V. (1985). Strategi Kebudayaan. Kanisius. 

Prasetyo, S. F. (2023a). Harmony of Nature and Culture: Symbolism and 

Environmental Education in Ritual. Journal of Contemporary Rituals and 

Traditions, 1(2), 67–76. https://doi.org/10.15575/jcrt.361 

Prasetyo, S. F. (2023b). Harmony of Nature and Culture: Symbolism and 

Environmental Education in Ritual. Journal of Contemporary Rituals and 

Traditions, 1(2), 67–76. https://doi.org/10.15575/jcrt.361 

Rappaport, R. A. (2000). Pigs for the Ancestors: Ritual in the Ecology of a New 

Guinea People (2nd ed.). Waveland Pr Inc. 

Ristiani, Fardani, M. A., & Riswari, L. A. (2024). Makna Sesaji Sedekah Bumi di 

Desa Triguno Kecamatan Pucakwangi. Jurnal Artefak, 11(1). 

Riyandi, & Mulyati, Y. (2023). Nilai Ekologis dalam Upacara Adat Ruwatan 

Gunung Manglayang. Bina Gogik, 10(2), 271–282. 

Rohman, A., Suhardi, I., Noviko, S., Huda, U., & Yamin, M. (2024). Offerings a 

Reflection of God in the Tradition of the Bonokeling Community in 

Banyumas Regency, Indonesia. Journal of Ecohumanism, 3(7), 1383–1395. 

https://doi.org/10.62754/joe.v3i7.4628 

Sanjaya, V., & Gandha, M. V. (2022). Ekologi Budaya dan Tradisi : Hidup di 

Dalam Ruang Arsitektur Multi Etnis. Jurnal Sains, Teknologi, Urban, 

Perancangan, Arsitektur (Stupa), 3(2), 1875. 

http://jurnalsosiologi.fisip.unila.ac.id/index.php/jurnal
http://jurnalsosiologi.fisip.unila.ac.id/index.php/jurnal


SOSIOLOGI: Jurnal Ilmiah Kajian Ilmu Sosial dan Budaya 

http://jurnalsosiologi.fisip.unila.ac.id/index.php/jurnal 

e-ISSN 2549-7235   p-ISSN 1411-0040 
  

46 | SOSIOLOGI: Jurnal Ilmiah Kajian Ilmu Sosial dan Budaya, Vol.27, No.1 Tahun 2025: 22-47  

https://doi.org/10.24912/stupa.v3i2.12479 

Septia, R. (2024). Ritual Sesajen pada Pelaksaan Upacara Pernikahan Adat Jawa. 

TAMADDUN: Jurnal Ilmu Sosial, Seni, Dan Humaniora, 2(2), 56–63. 

https://doi.org/10.70115/tamaddun.v2i2.185 

Setyawati, E., Perdhani, W. C., Emaliana, I., Febriyanti, R., Dian Inayati, 

Sukmawan, S., Puspitasari, I., & Gozali, A. (2019). Mainstreaming the 

Influences on Higher Order of Thinking Skills in Humanities, Education, and 

Language in Industrial Revolution 4.0. International Conference on 

Advances in Education, Humanities, and Language (ICEL). 

Sihite, I., Simanjuntak, B., Simanungkalit, K. E., & Siallagan, D. N. (2024). The 

Value of Ecological Wisdom in the Oral Story of the Toba Batak “Tombak 

Sulu Sulu”: An Ethnographic Study. Journal La Lifesci, 5(5), 471–482. 

https://doi.org/10.37899/journallalifesci.v5i5.1666 

Smolla, M., & Akçay, E. (2023). Pathways to Cultural Adaptation: the Coevolution 

of Cumulative Culture and Social Networks. Evolutionary Human Sciences, 

5, e26. https://doi.org/10.1017/ehs.2023.21 

Somawati, A. V., Hartaka, I. M., & Yuliani Dewi, N. L. P. (2024). Etika Ritual Pada 

Pemujaan di Pura Sari Desa Selat Pandan Banten, Kecamatan Sukasada 

Kabupaten Buleleng. Jurnal Penelitian Agama Hindu, 8(2), 145–156. 

https://doi.org/10.37329/jpah.v8i2.2677 

Steward, J. H. (1972). Theory of Culture Change : The Methodology of Multilinear 

Evolution. University of Illinois. 

Sun, Y., & Wang, Y. (2023). Large-Scale Cultural Heritage Conservation and 

Utilization Based on Cultural Ecology Corridors: A Case Study of the 

Dongjiang-Hanjiang River Basin in Guangdong, China. 

https://doi.org/10.21203/rs.3.rs-3332940/v1 

Turner, V. (1967). The Forest of Symbols. Cornell University Press. 

Tuti, S. N. T., & Safitri, R. (2024). Ritual Communication as a Medium for Cultural 

Preservation and Collective Identity: Study on Nyadran Sonoageng 

Tradition. SANGKEP: Jurnal Kajian Sosial Keagamaan, 7(3). 

Tyas Tuti, S. N., & Safitri, R. (2024). RITUAL COMMUNICATION AS A 

MEDIUM FOR CULTURAL PRESERVATION AND COLLECTIVE 

http://jurnalsosiologi.fisip.unila.ac.id/index.php/jurnal
http://jurnalsosiologi.fisip.unila.ac.id/index.php/jurnal


SOSIOLOGI: Jurnal Ilmiah Kajian Ilmu Sosial dan Budaya 

http://jurnalsosiologi.fisip.unila.ac.id/index.php/jurnal 

e-ISSN 2549-7235   p-ISSN 1411-0040 
  

47 | SOSIOLOGI: Jurnal Ilmiah Kajian Ilmu Sosial dan Budaya, Vol.27, No.1 Tahun 2025: 22-47  

IDENTITY. SANGKéP: Jurnal Kajian Sosial Keagamaan, 7(3), 423–439. 

https://doi.org/10.20414/sangkep.v7i3.11820 

Tylor, E. B. (1871). Primitive Culture: Researches into the Development of 

Mythology, Philosophy, Religion, Language, Art, and Custom (1st ed.). John 

Murray. 

Vedwan, N. (2006). Culture, Climate and the Environment: Local Knowledge and 

Perception of Climate Change among Apple Growers in Northwestern India. 

Journal of Ecological Anthropology, 10(1), 4–18. 

https://doi.org/10.5038/2162-4593.10.1.1 

Waluya, B., Malihah, E., Ruhimat, M., & Wiyanarti, E. (2023). Cultural Ecology 

and Environmental Education: Lesson Learned from Baduy Indigenous 

Community. Indonesian Journal of Geography, 55(1), 88. 

https://doi.org/10.22146/ijg.77203 

Zini, A. R., & Danardono, D. (2024). Analysis Of Land Subsidance Rates In DKI 

JAKARTA In 2018, 2020 And 2022 With The DINSAR Method. IOP 

Conference Series: Earth and Environmental Science, 1357(1), 012005. 

https://doi.org/10.1088/1755-1315/1357/1/012005 

  

e-ISSN 2549-7235   p-ISSN 1411-0040

http://jurnalsosiologi.fisip.unila.ac.id/index.php/jurnal
http://jurnalsosiologi.fisip.unila.ac.id/index.php/jurnal

